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First	published	Fri	Aug	29,	2014;	material	review	Mon	Apr	27,	2015	A	feminist	issue	provides	ways	to	understand,	eliminate	and	create	alternatives	to	women's	oppression.	At	the	very	least,	nature	(used	interchangeably	in	this	essay	with	Hahahan,	the	environmental	environmental	environment,	the	residents)	is	a	feminist	issue,	because	an	understanding	of	nature	and	environmental	problems	often	helps	to	understand	how	and	why	the	oppression	of
women	is	linked	to	the	unjustified	domain	or	the	exploitation	of	nature.	(In	section	3.2,	the	distinction	between	oppression	and	oppression	in	relation	to	the	elderly	is	discussed).	For	example,	the	data	show	that	women	living	in	particularly	poor	rural	regions	in	less	developed	countries	(DPM)	and	that	they	are	heads	of	families	and	disadvantaged	rural	communities	suffer	disproportionate	damage	caused	by	environmental	problems	such	as	deforestation,
water	pollution	and	environmental	toxins.	Knowing	this	helps	to	understand	how	women's	life	and	status	are	linked	to	contemporary	environmental	problems.	(Greta	Gaard	and	Lori	Gruen	2005).	This	data	makes	deforestation,	water	pollution	and	environmental	toxins	a	feminist	issue.	In	fact,	some	have	stated	that	the	nature	of	‘A	priori’	is	a	feminist	issuer’	could	be	the	informal	slogan	of	feminist	environmental	philosophy	(Warren	2000).	1.2	Canonical
Western	philosophy,	as	used	throughout	the	essay,	to	which	refers	the	western	philosophical	tradition	traced	to	Ancient	Greece.	It	includes	the	works	of	philosophers	who	are	most	commonly	taught	in	most	colleges	and	universities	across	the	Western	English-speaking	world.	In	this	tradition,	there	is	an	impressive	degree	of	agreement	on	the	conceptual	contexts	left	to	left	indaining	basic	beliefs,	values,	attitudes,	attitudesand	the	conceptions	that	define	a



priori'	a	canon	ã'a	priori.	These	include	the	following:	a)	A	commitment	to	rationalism,	the	opinion	that	reason	(or	rationality)	is	not	only	the	mark	of	the	human	being;	Yes,	it	is.	yes.	makes	human	beings	superior	to	animals	not	human	and	nature;	(b)	a	conception	of	human	beings	as	rational	beings	capable	of	reasoning	abstractly,	entertaining	objective	principles	and	understanding	or	calculating	the	consequences	of	the	actions;	(c)	the	concepts	of	both	the
ideal	moral	agent	and	the	knower	as	well	as	the	impartial,	detached	and	disinterested;	(d)	a	belief	in	fundamental	dualism,	such	as	reason	versus	emotion,	mind	versus	body,	culture	versus	nature,	absolutism	versus	relativism,	and	objectivity	versus	subjectivity;	(e)	a	supposition	that	there	is	an	ontological	divide	between	humans	and	animals	not	human	and	nature;	and	f)	universality	as	critique	©	to	evaluate	the	truth	of	the	principles	©	Sceptics	and
epistemologics	(see	Warren	2009).	Many	of	these	fundamental	features	of	Western	canonical	philosophy	are	challenged	by	positions	in	feminist	environmental	philosophy.	When,	where	and	how	does	this	happen	©	approached	throughout	the	rehearsal.	1.3	Three	types	of	positions	in	Feminist	Environmental	Philosophy	there	are	three	distinct	types	of	positions	within	the	feminist	environmental	philosophy.	They	are:	(1)	positions	whose	beginnings	of	rich
history	are	located	in	Western	environmental	philosophies	not	feminist;	(2)	The	positions	initially	identified	with	the	Eureka	Hahaha	and	atheist	eco-feminism	tend	to	solve	problems	(or,	in	the	same	way	a	s	in	the	late	1980s	and	the	early	1990s,	are	more	precisely	identified	with	the	eco-feminist	philosophy.	and	(3)	New	or	emerging	positions	in	which	they	are	situated
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The	discussion	of	these	three	types	of	positions	constitutes	the	theme	of	Section	2.	2.	First	Type	of	In	the	environmental	philosophy	feminist	A:	an	associate	historically	with	a	non-feminist	environmental	philosophy	although	environmental	issues	have	been	addressed	by	From	the	Grain	©	Ancient	times,	Western	environmental	philosophies	did	not	take	shape	until	©	the	beginning	of	the	seventies	(e.g.	Arne	Naess	1973;	John	Passmore	1973).	Increasingly,
disturbing	empirical	data	emerged	on	human	abuse	o	f	non-human	animals	(e.g.	plant	agriculture),	nature	(e.g.	ancient	growth	forests	and	destruction	of	human	nature	relations	(e.g.	human	creation	of	toxic	landfills	not	managed,	especially	in	colored	communities).	Hello.	©	m	of	this,	many	canonical	assumptions	were	questioned,	such	a	s	the	view	that	humans	and	culture	are	superior	to	animals	not	human	and	nature.	Western	environmental	philosophies,
both	feminist	and	not	feminist,	emerged	from	such	applied	and	tepid	concerns.	2.1	Western	environmental	philosophy	The	historical	beginnings	of	Western	environmental	philosophy	are	in	the	©	Environmental	issues.	Unlike	the	©	Western	Canary	Islands,	the	©	Western	environmental	practice	(both	feminist	and	not	feminist)	©	based	on	the	claim	that	human	beings	have	moral	responsibilities	(or	obligations)	for	animals	not	human	and/or	nature,
although	they	disagree	on	the	basis	of	these	responsibilities.	Some	argue	that	the	basis	is	©	the	intrinsic	(or	inherent)	value	of	animals	not	human	and/or	nature,	in	contrast	t	o	the	canonical	view	that	they	have	merely	instrumental	(or	extrinsic)	value.	Some	argue	that	there	are	properties	that	animals	are	not	human	and/or	nature	have	(such	as	sensitivity,	rights	or	interests)	by	virtue	of	which	they	deserve	moral	consideration	in	their	own	right	(or,	have
moral	position).	Despite	the	disagreements	on	the	basis	of	these	human	responsibilities,	Western	environmental	philosophy	affirms	what	canonical	philosophy	denies	t	o	Ahab,	that	human	beings	have	moral	responsibilities	to	animals	not	human	and/or	human.	And	not	just	for	human	beings,	when	it	comes	to	human	animals	and	/	or	nature.	As	a	spy	of	Western,	Western	environmental	philosophy,	the	environmental	philosophy	supports	the	claim	that
western	canon	philosophy	does	not	generate	a	good-faith	environmental	philosophy	©,	since	it	does	not	recognize	that	human	beings	have	moral	obligations	(or	responsibilities)	with	animals	not	human	and	/or	nature	itself.	(Throughout	the	remainder	of	the	essay,	any	reference	to	philosophy,	environmental	philosophy	or	feminist	environmental	philosophy	©	To	Western	philosophy.)	2.2	Revised	Environmental	Philosophy:	Feminist	Perspectives	on	Animal
Ethics	An	Environmental	Philosophy	"Revised"	©	one	that	uses	fundamental	concepts	and	theories	of	canonical	philosophy,	but	extends	them	to	include	animals	not	human	in	the	moral	community.	He	does	this	by	granting	moral	status	(or,	moral	position)	to	animals	not	human.	"Animal	Thetics"	©	one	of	these	revised	positions	(see	the	entry	into	the	moral	status	of	the	animals).	Animal	feminist	eticists	oppose	the	same	practices	(e.g.	industrial	agriculture,
vivisection	and	chaos)	a	s	opposed	to	the	two	original	vers	es	of	the	feminist	©	animal	practice,	the	Peter	Singer	(1975)	utility	vers	e	and	Tom	Regan's	right-hand	verse	(1982).	Singer	opposes	these	practices	because	they	cause	unnecessary	pain	and	suffering	to	sentient	beings.	Regan	opposes	them	because	they	violate	the	rights	to	life	of	what	he	calls	"the	subjects	of	a	life."	But	the	©	Feminist	animal	ethics	goes	hello	©	m,	providing	a	genre	perspective
on	such	practices	and	on	animal	protection	in	general	(see	©	feminist	animal	of	care	discussed	in	Section	3.8).	How	is	it?	©	Does	he	do	that?	There	are	six	ways	in	which	©	Feminist	animal	ethics	have	made	distinct	contributions	to	traditional	positions	and	not	feminists	in	the	©	animal	ethics:	(1)	emphasizes	that	the	view	of	western	canonical	philosophy	of	human	beings	a	s	rational	agents,	which	are	separated	and	superior	to	nature,	does	not	recognize
that	human	beings	also	©	are	animals	even	if	rational	—	and	as	such,	are	a	one	of	the	of	nature;	(2)	makes	visible	the	interconnections	between	violence	against	women,	violence	against	nature	and	pornography	(see	Adams	1990,	2004;	Carol	Adams	and	Josephine	Donovan	1995;	Susan	Griffin	1981;	Pattrice	Jones	2011);	3)	It	demonstrates	the	role	played	by	language	in	the	creation,	maintenance	and	perpetuation	of	the	interconnected	exploitation	of
women	and	animals	(see	section	3.3);	(4)	It	shows	how	stone	dualisms	in	canonical	philosophy	and	pathological	philosophical	philosophy	(such	as	culture	versus	nature	and	mind	versus	bodyja	Hahhistorically	have	not	been	gender	neutral;	They	have	men/men	associated	with	upper	culture	and	mind,	and	women/women	and	animals	with	inferior	nature	and	body	(Gruen	and	Kari	Weil	2011);	(5)	locates	the	exploitation	of	women	and	animals	in	systems	and
practices	mutually	strengthening	of	unjustified	domination,	particularly	sexism	and	speciesism	(or,	the	harmful	discrimination	against	other	beings	based	on	their	adherence	to	non-human	species	(Gaard	2011);	and	(6)	raises	the	question	of	whether	2.3	Expanded	Environmental	Philosophy:	Phylosological	Perspectives	Feminists	on	the	Land	Ethics	of	Leopold	An	Hah	expanded	Objectent	Leopold's	environmental	philosophy	is	an	environmental	philosophy
that	does	two	things:	it	preserves	some	of	the	main	characteristics	of	the	revised	environmental	philosophy	(e.g.,	consequent	and	rights-based	theories)	while	also	introducing	new	and	genuinely	new	rights-based	theories).	"features	a	priori""	those	who	had	not	yet	been	part	of	a	moral	theory.	This	essay	considers	only	one	of	the	reasons	whyExtending	Mendes	to	Environmental	Philosophy,	Aldo	Leopold:	Almanac	Sand	County	Ahab	Many	environmental
philosophers	consider	Wow.	©	I	would	merge	the	first	©	genuinely	environmental	strategy	(not	just	one	o'	©	It	is	discussed	here	because	many	feminist	environmental	groups	defend	positions	that	are	based	on	the	©	(e.g.	Chris	Cuomo	1998;	Deane	Curtin	1999;	Warren	2000).	The	A	©	Leopold's	land	heritage	presents	four	fundamental	claims	(here	affirmed	more	or	less	as	Leopold	stated):	(1)	the	moral	community	must	include	soil,	water,	plants	and
animals,	or,	what	Leopold	collectively	calls	"the	land"	(Leopold	1949	[1977]:	204);	(2)	the	role	of	homo	sapiens	must	be	changed	from	conqueror	to	simple	member	of	the	land	community	(204);	(3)	We	can	only	be	moral	in	relation	to	something	we	can	see,	feel,	understand,	love,	respect,	admire	or	have	faith	in.	©	in	(214,	223,	225);	and	(4)	"one	thing	is	certain	when	it	tends	to	preserve	the	integrity,	stability	and	beauty	of	the	bionic	community;	©	wrong
when	it	tends	otherwise	"(224-225),	what	some	consider	as	Leopold's	ultimate	moral	mother.	Many	environmental	patients	consider	the	claim	(4)	as	the	maxim	moral	of	the	©	the	land	of	Leopold;	states	that	the	right	or	injustice	of	actions	©	determined	by	reference	to	the	consequences	of	these	actions	a	principle	©	family	consequence.	However,	for	Leopold,	the	relevant	consequences	are	the	integrity,	stability	and	beauty	of	the	bionic	community.	As
these	consequences	are	new	in	the	©	tics,	the	©	Leopold's	land	strategy	expands	the	©	in	a	new	territory	hello	©	See	you	later.	©	even	of	the	revised	environmental	philosophy.	The	same	applies	to	the	other	three	claims,	(1)3):	introduce	moral	concepts	that	go	beyond	hello	©	m	of	those	made	by	canonical	philosophy	or	by	©	revised	environmental	approach	(such	as	A	©	animal	activity).	Is	that	characteristic	of	"going	beyond"	©	m"which	makes	of	©	the
land	of	Leopold	a	©	c.	Extended.	Many	feminist	environment	adopts	key	aspects	of	the	©	the	land	of	Leopold.	During	During	many	advocate	a	non-ego	being	as	a	relational,	echo³agic	being,	who	is	a	member	of	the	larger	³	community	(live,	orgÃnica,	ecol³gic).	Many	agree	that	the	existence	of	moral	emoticons	and	as	moral	amenities	such	as	empathy	and	care	are	important	for	any	kind	of	anaytica,	including	any	environmental	anaytica	(see,	for	example,
Cuomo	2005;	Vrinda	Dalmiya	2002;	Mathews	1994b	Plumwood	1993;	Warren	2000).	In	addition,	many	feminist	³	of	the	environment	recognize	that	embryonic	forms	of	a	gendarized	environmental	anaytica	can	be	found	in	the	opening	lines	of	Ã​	Hahahan	The	Earth	Ethic	A	©ia	Places,	where	Leopold	wrote,	The	Shootout	Girls	[Odysseus's	slave	girls]	were	owned.	The	alienation	of	property	was	then,	as	now,	a	question	of	convention,	not	of	right	and	unjust
Places	(Leopold	1949	[1977]:	201).	Finally,	some	feminist	environmental	³	support	Leopold's	understanding	of	the	interconnectedness	µ	cultural	diversity	and	³	diversity	(or	the	still	bio-Ã	).	Consider	why	and	how	to	understand	these	interconnections	µ	important	for	feminist	environmental	philosophy.	Leopold	claimed	that	an	³	interpretation	of	³	history	shows	that	the	IUF	compromises	the	rich	diversity	of	the	world's	cultures	and	reflects	a	corresponding
diversity	in	the	wild	forests	that	gave	birth	to	them	(1949	[1977]:	188).	For	example,	Leopold	wrote	that	the	cultural	diversity	​Â©	​Last	is	based	on	wildlife.	Thus,	the	Indian	plans	[sic]	did	not	eat	buffalo,	but	the	Buffalos	largely	determined	their	architecture,	dress,	language,	arts,	and	religion	Uda	("1949	[1977]:	177).	Cultural	diversity	reflects	³	diversity.	Assuming	that	the	preservation	of	the	rich	cultural	diversity	of	world	culture	and	the	cultural	diversity
of	atheist-atheist	is	a	good	thing,	then	understand	the	µ	This	is	the	preservation	of	the	ecological	diversity	(or	of	the	bio-culture	of	©	tara).	The	reverse	also	©	m	m	©	True:	Ecological	diversity	reflects	cultural	diversity.	For	example,	many	Western	development	projects	in	and	Africa	replace	ecologically	diverse	indigenous	forests	(multispecies)	—	forests	that	are	managed	by	women	and	are	an	integral	part	of	the	maintenance	of	subsistence	economies	(not
money-based)	—	by	eucalyptus	and	monoculture	plantations	that	are	managed	by	men	and	where	trees	are	mainly	a	culture	of	money	for	export.	Many	feminist	environmental	philosophers	argue	against	these	development	projects;	the	loss	of	ecological	diversity	(provided	by	indigenous	forests)	directly	and	disproportionately	harms	women,	subsistence	economies	and	cultural	communities	to	which	women	belong.	These	examples	illustrate	ways	in	which
Leopold's	insightful	awareness	of	the	interdependence	between	cultural	diversity	and	ecological	diversity	(bio)	informs	a	feminist	environmental	perspective	on	women-nature	connections	(see	also	Sections	3.5	and	3.6).	2.4	Radical	Environmental	Philosophy:	Feminist	Philosophical	Perspectives	on	Deep	Ecology	An	environmental	philosophy	\"radical\"	challenges	fundamental	assumptions	and	claims	of	canonical	philosophy	in	the	context	of	environmental
issues.	These	challenges	are	\"radicais\"	in	the	etymological	sense	that	they	"go	to	the	roots\"	of	environmental	problems	—	typically,	the	conceptual	roots	—	and	in	the	historical	sense	that	they	had	never	been	part	of	a	moral	theory.	(This	description	allows	what	was	\"radical\"	at	some	point	may	not	be	more	radical.)	One	of	the	most	influential	radical	positions	is	the	"deep	ecology\".	The	Norwegian	philosopher	Arne	Naess	coined	the	term	\"deep	ecology\"
to	refer	to	the	conceptual	(deep)	roots	of	the	environmental	crisis	(Naess	1973).	Naess	contrasted	deep	ecology	with	\"	shallow	ecology\".	Both	are	concerned,	for	example,	with	the	resolution	of	environmental	problems	\"applied\"air	and	water	pollution,	use	of	natural	resources,	excessive	human	consumption	and	overpopulation.	But	according	to	Naess,	Naess,	profound	ecology	provides	an	understanding	of	these	issues	in	terms	of	suppositions,	concepts,
false	beliefs	and	values	or	underlying	problems	of	canonical	philosophy.	Historically,	the	emergence	of	eco-feminist	philosophy	was	closely	linked	to	deep	ecology.	However,	during	the	proceedings	©	1980	and	1990,	the	link	was	contested;	The	so-called	"deep	ecological-ecofeminism	debate"	that	emerged	took	the	centre	of	the	discussion	on	environmental	philosophy	(see	Jim	Cheney	1987;	Cuomo	1994;	Kheel	1990;	Plumwood	1993;	Salleh	1984;	Warren
1999).	The	debate	on	ecofeminism-profound	ecology	focused	on	two	features	of	particular	significance	for	eco-feminist	philosophy.	The	first	is	©	the	creed	of	profound	ecology	to	Western	canon	philosophy	by	its	anthropocentric	(man-centred)	thinking	about	the	relationships	between	human	nature.	The	second	©	the	notion	of	the	me	that	©	described	by	the	"basic	principle	of	self-realization"	of	deep	ecology.	Both	characteristics	are	criticised	by	Val
Plumwood,	one	of	the	pioneers	of	eco-feminist	philosophy	(Plumwood	1993).	Your	head	©	summarized	here,	as	it	provides	a	view	of	some	basic	claims	of	eco-feminist	philosophy	(Section	3).	According	to	the	profound	ecology,	the	inaccessible	anthropocentrism	of	Western	canonical	philosophy	is	rooted	in	several	dualism	of	value	problems,	including	dualism	"culture	versus	nature".	Plumwood	argues	that	the	doctrine	of	deep	ecology	to	anthropocentrism
cannot	see	that	anthropocentrism	of	canonical	philosophy	has	historically	functioned	as	androcentrism	(man-centered	thinking).	She	claims	that	her	failure	to	se	e	this	leads	the	profound	ecologists	to	make	two	false	assumptions	that	anthropocentrism	and	andropocentrism	can	be	undone	as	distinct	and	separate	ways	of	thinking,	and	that	one	can	criticise	dualism	versus	culture	versus	culture.	without	providing	an	analysis	of	how	this	dualism	has
historically	functioned	to	"justify"	the	women	and	nature.	(This	belief	in	dualism	ism	ism	ism	ism	ism	ism	ism	ism	ism?	The	second	characteristic	problem	of	deep	ecology	refers	to	the	principle	of	self-realization,	which	states	that	the	human	self	(on	small	left	scale)	is	alone.	©	updated	when	it	merges	with	the	cosmos,	a	Self	(needed	capital).	Plumwood	argues	that	this	principle	©	false	because	it	keeps	intact	thesisat	a	discontinuity.	Ask	the	thesis	that	there
is	a	clear	ontological	divide	between	human	beings	(or	the	sphere	of	culture)	and	nature.	Culture	and	nature	are	one	another,	because	human	beings	are	separate	and	different	from	nature.	For	Plumwood,	the	thesis	of	discontinuity	©	false	and	any	environmental	philosophy	that	assumes	that	©	conceptually	flawed.	Plumwood	argues	that	once	deep	ecology	takes	over,	instead	©	The	Committee	on	Legal	Affairs	and	Citizens'Rights,	the	Committee	on
Economic	and	Monetary	Affairs	and	Industrial	Policy	©	a	conceptually	flawed	environmental	philosophy.	How	is	it?	©	That	deep	ecology	can	do	this,	that	it	undertakes	to	accept	a	thesis	that	it	denies?	The	answer	of	Plumwood	©	that	the	discontinuity	thesis	is	©	maintained	intact	by	the	commitment	of	deep	ecology	with	three	defective	ego	concepts.	She	calls	them	to	one	another	because	of	the	Indistinguishable	Selfatean	(self-sitter)	Indistinguishable
(Selfeceentos)	and	the.-inda("Plumwood	1993)".	Aham-sama-sama	rejects	any	limit	between	humans	and	nature;	Humans	are	just	a	thread	in	a	larger	bionic	network.	This	concept	of	self	assumes	what	Plumwood	calls	an	identity	thesis	152a	self-first	human	concept	©	an	echological	ego.	The	problem	with	the	identity	thesis	is	©	which	erroneously	solves	the	problem	of	discontinuity,	eliminating	all	the	divisions	between	human	beings	and	nature.	For	this
reason,	rejects	the	thesis	of	identity	and	the	non-distinctiveness	of	the	Indistinguishable	Self.	If	the	principle	of	self-realization	is	about	the	Indistinguishable	Self,	the	Wow.	©	Fake.	In	contrast,	Plumwood	defends	a	concept	of	self	that	makes	humans	both	contiguous	and	distinct	from	nature,	both	individual	(which	are	different	from	nature)	and	eco-logical	(which	are	part	of	nature).	"Self-target"	distinguishes	between	the	particular	human	self	and	an
expanded,	larger	self."Plumwood	states	that	whatever	is	understood	by	an"I'm	not."	©	Of	course,	the	expanded	self	denies	the	import	of	individuals	a	s	individuals-	as	distinct	human	beings	who	have	their	own	particular	attachments	and	are	in	various	dependencies	Relationships	(as	father	and	son,	caregiver	and	caregiver)	that	are	unique	t	o	each	other.	Plumwood	argues	that	since	m	os	t	women	in	the	world	do	not	have	many	of	the	human	rights,	civil
liberties	and	educational	opportunities	that	men	have	(as	individual	selves),	they	©	too	early	to	abandon	a	notion	of	the	human	self	as	an	individual	(One	self)	in	favour	of	some	nebulae,	undifferentiated,	expanded	Cosmic.	If	the	principle	of	self-realization	©	on	the	expanded	self,	the	principle	©	Fake.	Transcendent	is	"refers	to	the	individual	self	that	surpasses	its	particularity	to	become	a	more	self-conscious,	transformed	self.	Plumwood	states	that	the
transcendent	self	presupposes	a"triumph"over	thesis	"...the	self-transcendent	triumphs	over	highly	particularist	attachments,	emotions,	wants	and	desires	the	individual	selves	to	have	in	relation	to	themselves	and	be	in	relation	to	themselves	and	be	one	to	another.	The	transcendent	self	rejects	a	vision	of	those	whom	Plumwood	defends:	humans	are	emotionally	interdependent,	the	Ecological	and	eco-logical	beings	whose	achievement	requires	a	rejection	of
rationalism	(the	identification	of	humans	with	reason	or	rationality)	and	the	dualism	of	the	mind.	Plumwood's	design	of	I	do	not	©	a	rejection	of	particularity	and	individuality;	Wow.	©	a	recognition	that	individual	beings	also	©	They	are	interdependent	beings	in	relationships,	not	Transcending	Beings	who	triumph	over	such	interdependencies	and	relationships.	If	the	principle	of	self-realisation	©	on	the	Transcendent	Self,	the	principle	©	Fake.	3.	Second
type	of	position	in	the	feminist	environmental	philosophy:	Ecofeminist	philosophy	we	have	already	been	introduced	to	the	eco-feminist	philosophy	in	connection	with	©	Animal	ethics	(Section	2.2),	the	Earth	of	Leopold	(Section	2.3)	and	deep	ecology	(Section	2.4).	This	section	explores	the	nature	of	eco-feminist	philosophy	as	a	distinct	type	of	environmental	philosophy.	3.1	Characterization	of	Eco-feminist	Philosophy	The	French	feminist	Fran	oise
d'Eaubonne	coined	the	term	"feminism	ecology"	Initially,	is	an	eco-feminism	©	important	because	eco-feminism	did	not	emerge	as	a	distinctly	philosophical	position	©	the	end	of	the	day	©	each	of	1980	and	beginning	of	mid-century	©	every	1990.	For	the	purposes	of	this	essay,	a	general,	common	denominator	characterization	of	philosophy	is	the	eco-feminist	eco-feminist	(1)	explores	the	nature	of	the	links	between	the	unjustified	dominations	of	women
and	nature;	(2)	criticizes	Western	canon	philosophical	views	tending	to	men	(assumptions,	concepts,	claims,	distinctions,	positions,	theories)	about	women	and	nature;	and	(3)	creates	alternatives	and	solutions	for	these	male	viewpoints.	A	note	on	terminology	©	relevant	here.	Many	philosophers	and	feminists	distinguish	between	the	oppression	of	women	and	the	(unjustified)	domination	of	nature.	They	do	s	o	on	the	basis	that	only	beings	have	As
rationality,	cognitive	capacity	or	sensitivity	can	be	oppressed.	In	Western	contexts,	it	is	assumed	that	non-human	natural	entities	such	as	rocks,	plants,	rivers	or	nature	(generically)	do	not	have	such	characteristics.	As	such,	the	contrary	to	women,	can	not	be	oppressed	(although	they	may	be	unfairly	dominated).	And	human	animals?	Many	ecofeministic	philosophers	include	animals,	especially	domesticated	animals,	among	beings	that	are	capable	of	being
oppressed,	but	deny	that	nature	has	this	ability.	They	speak	of	the	oppression	of	animals	(but	not	of	nature).	For	the	purposes	of	this	essay,	the	word	â	€	œPrejudicate	"its	applicability	to	the	animals	will	be	left	open.	Thus,	for	example,	the	ecofeministic	philosopic	perspectives	on	the	relationships	between	women	and	nature	will	not	refer	to:	â	€	™	measure	that	the	oppression	of	the	NaturalralA	as	the	naturality-naturality	is	mutually	increasing	the
oppressions	of	women	and	natures'.	However,	refer	to	the	unjustified	domains	of	women,	non-human	animals	and	nature.	3.2	Conceptual	oppressive	frameworks	A	conceptual	framework	is	a	set	of	beliefs,	values,	attitudes	and	basic	assumptions	that	shape	and	reflect	as	if	you	see	yourself	and	the	world	of	someone	(Warren	2000,	2005).	Some	conceptual	frameworks	are	oppressive.	An	oppressive	conceptual	framework	is	the	one	that	works	to	explain,
maintain	and	meet	institutions,	relationships	and	practices	of	unjustified	dominance	and	subordination.	When	an	oppressive	conceptual	framework	is	patriarchal,	it	works	to	justify	women's	subordination	by	men.	Sexism,	racism,	classism,	heterosexism	and	ethnocentrism	are	examples	of	what	Warren	flies	unjustifiably	audade.	Warren	argues	that	these	dominance	ismonstrs	share	conceptual	roots	in	five	characteristics	an	oppressive	conceptual	framework.
The	resource	is	the	thought	of	value-hierarchic,	Up-Down	that	attaches	greater	value	to	what	is	to	Hah	Upmora	mora@	than	to	what	is	to	the	‘avental’	Downizante’.	In	canonical	philosophy,	the	hierarchical	thought	of	value	(typically)	puts	men	up	and	women	down,	culture	up	and	nature	down.	Attributing	greater	value	to	what	is	higher,	the	Up-Down	organization	of	reality	serves	legitimate	inequalities	among	companies	when,	in	fact,	before	the	Up-Down
metaphor,	One	would	have	just	said	that	there	were	living	diversitys	(Elizabeth	Dodson	Gray	1981:	20)	The	second	feature	is	opportunistic	(instead	of	complementing)	and	mutually	exclusive	(instead	of	inclusive)	dualisms	of	value,	which	place	greater	value	(status,	prestige)	in	a	disjunction	over	the	other.	In	Western	canonical	philosophy,	the	dualisms	between	men	and	women	and	culture	versus	nature	have	historically	done	this;	They	attributed	greater
value	to	what	is	identified	with	males	or	cultures	than	to	what	is	identified	with	females	or	nature.	According	to	these	valued	dualisms,	it	is	better	to	be	identified	man	or	culture	than	to	be	identified	woman	or	nature.	The	third	and	fourth	characteristics	of	oppressive	conceptual	frameworks	are	that	they	conceive	of	the	power	and	privilege	of	ways	that	systematically	benefit	the	Ups	over	the	Downs	(if	the	Ups	choose	or	not	exercise	that	power	and
privilege).	In	a	classist	society,	rich	people	have	the	power	and	privilege	of	mobilizing	resources	for	self-determined	purposes.	Sometimes	this	power	and	privilege	allows	the	rich	to	not	understand	the	ways	in	which	socio-economic	status	is	a	significant	challenge	for	equal	opportunities.	For	example,	poor	people	can	be	seen	as	inferior	and	therefore	undesirable	from	the	same	opportunities	or	rights	of	the	rich,	often	on	the	grounds	that	their	poverty	is
theOwn	fault.	The	fifth	and	philosophically	most	important	characteristic	of	an	oppressive	concept	It's	the	logic	of	domination	on	on	people	people	are	people	who	are	people	who	are	people.	This	is	©	the	moral	premise	that	superiority	justifies	subordination.	Domestic	logic	provides	the	(alleged)	moral	justification	to	keep	Downs	down.	Normally,	this	justification	takes	the	form	that	the	Top	has	some	characteristic	(for	example,	reason)	that	the	Bottom
lacks	and	by	virtue	of	which	the	subordination	of	the	Bottom	by	the	Top	©	justified.	Note	that	to	©	It	is	possible	to	have	the	first	four	characteristics	of	an	oppressive	conceptual	framework	not	yet	have	a	case	of	unjustified	oppression	or	dominance.	For	example,	responsible	parents	can	exercise	their	legitimate	and	privileged	power.	©	gio	on	your	children	(like	the	power	to	decide	when	to	put	your	child	to	bed	or	have	the	privilege	©	This	is	not	to	be
involved	in	any	kind	of	oppressive	father-son	relationship.	Relations	between	parents	and	children	are	only	oppressive	if	the	mastery	logic	is	in	force;	It	is	what	provides	the	(alleged)	justification	to	treat	children	as	inferior	and	justifiably	dominated.	Warren	argues	that	the	five	characteristics	of	an	oppressive	conceptual	framework	focus	some	of	the	shared	conceptual	roots	of	the	unjustified	dominance	of	women,	animals,	and	nature.	Many	eco-feminist
philosophers	explore	the	ways	in	which	these	shared	conceptual	roots	work	in	real	life	to	keep	institutions	and	practices	intact	and	unjustified	from	oppressive	and	domination.	3.3	Ludwig	Wittgenstein	Linguistic	Perspectives	argues	that	the	language	that	uses	mirrors	and	reflects	the	vision	of	himself	and	the	conceptual	structure	of
worldneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneaneanea.	According	to	the	eco-feminist	philosophers,	language	plays	a	key	role	in	forming	problematic	concepts	of	women,	animals,	and	natural	gifts	that	strengthen	the	five	characteristics	of	Oppressive	conceptual	framework	and	contribute	to	justification
AteateuateATEATEATEATEATEATEATEATOATATEATEATEATEATEATEATEATEATEUS	of	the	dominations	of	women,	animals	and	nature.	Consider	some	examples	of	how	to	Just	do	it.	The	English	language	animates	and	naturalizes	women	in	cultura	l	contexts	where	women	and	anima	l	s	are	no	longer	seen	as	inferior	to	men	and	identified	male	culture.	Women	are	referred	to	as	pejoratively	as	dogs,	cats,	cats,	kittens,	pussies,	bugs,	bugs,	bugs,	bugs,	bugs,
bugs,	bugs,	bitches,	beavers,	old	bats,	chickens,	old	crows,	queen	bees,	cheetahs,	faeces,	fans,	snakes,	dog	©	Birds'brains,	dog	©	Hare	brains,	elephants	and	whales.	Women	whine,	go	to	hen	parties,	peck	their	husbands,	become	old	chicks	(old	chickens	no	longer	sexually	attractive	or	capable	of	breeding),	and	social	butterflies.	Animating	women	in	a	sexist	(or	patriarchal)	culture	who	s	e	e	animals	a	s	inferior	to	Ahab	Ahab	Human	Ahab	Ahab)
enhancement	and	tries	to	legitimize	the	lower	status	of	women	for	men	(see	Adams	1990;	Joan	Dunayer	1995;	Warren	2000).	Likewise,	English	language	feminizes	nature	in	cultura	l	contexts	that	view	women	and	nature	as	inferior	to	men	and	identified	male	culture.	Mother	Nature	(not	Father	Nature)	is	©	violated,	subdued,	controlled,	conquered,	mined;	their	secrets	(not	yours)	are	penetrated,	and	their	womb	(men	do	not	have	one)	©	placed	at	the
service	of	the	man	of	science	(not	woman	of	science,	or	simply	scientist).	Virgin	wood	©	knocked	down,	cut.	The	ground	goes	©	rtil	(not	potent)	©	inclined,	and	the	land	that	is	lying	down	©	Idle	or	useless	©	ril,	as	a	woman	unable	to	conceive	a	child.	In	these	examples,	the	exploitation	of	nature	and	animals	is	justified	by	feminisation	(not	masculinization);	The	exploitation	of	women	is	justified	by	the	animation	(not	humanizing)	and	naturalization	(and	not
by	women	living	in	the	a	reas	of	culture.	As	Carol	Adams	argues	(1990),	the	language	that	feminizes	nature	and	naturalizes	women	describe,	reflect	and	perpetuate	the	unjustified	patriarchal	gift	by	not	seeing	to	what	extent	µ	dominate	women,	non-human	animals	and	nature	are	culturally	culturally	Metaphorically)	analogous	and	sanctioned.	The	point	of	these	examples	is	not	©	claim	that	only	the	twins	are	denigrated	by	the	use	o	f	animal	or	natural
language.	That	would	be	false.	In	English,	we	have	animals	too	©	They	are	used	pejoratively	against	men.	For	example,	men	are	called	wolves,	pipes,	ranges,	snakes,	frogs,	coats,	old	people	and	goats.	Also	©	m	it	cannot	be	claimed	that	all	uses	of	animal	or	natural	language	are	derogations.	That	too.	©	m	would	be	false.	In	Western	culture,	yeah	©	usually	complimentary	to	describe	someone	©	m	as	busy	as	a	bee,	guide's	eyes,	lion's	heart,	or	brave	as	a
lion.	Instead,	the	point	is	©	that,	within	patriarchal	contexts,	most	of	the	animal	and	natural	terms	used	to	describe	women,	and	most	of	the	feminine	terms	used	to	describe	animals	and	nature,	function	differently	from	the	animal	and	natural	terms	used	to	describe	men.	Within	a	patriarchal	context,	they	work	to	devalue	women,	animals	and	nature	in	a	way	that	reinforces	the	unjustified	dominations	of	all	three.	3.4	Historical	perspectives	Historical
perspectives	on	the	causes	of	the	unjustified	dominations	of	women	and	nature	are	contradictory	and	inconclusive.	One	of	the	first	and	most	widely	referenced	©	the	perspective	of	eco-feminist	historian	Carolyn	Merchant	(Merchant	1980).	Merchant	argues	that	the	separation	from	the	culture	of	nature	(or,	culture/nature	dualism)	is	©	a	product	of	scientific	revolution.	She	describes	two	conflicting	images	of	nature:	an	older,	Greek	image	of	nature	as
organic,	benevolent,	feeding	the	woman,	and	a	younger	one,	Merchant	argues	that	the	historical	change	from	an	orgasmic	model	to	a	mechanical	one	helped	justify	the	exploration	of	the	land,	conceiving	it	as	a	subject.	©	inert	laugh.	For	example,	mining	was	in	antiquity	because	it	was	thought	that	it	was	"the	mining​​of	the	earth	the	first	Greek	metaphors	of	nature	as	living	and	feeding	the	woman	â	According	to	Merchant,	a	conception	of	nature	as	inert
matter	removed	the	moral	barriers	to	mining	that	were	in	place	when	nature	was	conceived	as	organic,	feeding	women.	For	many	ecofeminist	philosophers,	Merchant's	historical	perspective	informs	his	analysis	of	the	deep	conceptual	roots	of	the	unjustified	dominations	of	women	and	nature.	3.5	Socioeconomic	Perspectives	According	to	Marxist	ecofeminism,	socioeconomic	conditions	are	central	to	the	interconnected	dominations	of	women	and	nature
(see	Rosemary	Hennessy	and	Chrys	Ingraham	1997;	Maria	Mies	and	Vandana	Shiva	1993;	Ariel	Salleh	(1997).	Mellor	argues	that	although	men	and	women	measure	between	culture	and	nature,	they	do	not	do	so	equally.	She	argues	against	the	capitalist	\"patriarchy\"	because	it	is	based	on	Marxist	views	of	the	means	of	production,	which	include	raw	materials,	land	and	energy	resources,	and	production	forces,	which	include	the	factories,	machinery,
technology	and	accumulated	skills	of	workers.	Mellor	argues	that	the	predominantly	male	ownership	system	of	means	and	production	forces	results	in	a	biased	allocation	and	distribution	of	the	economic	resources	of	a	society	that	systematically	disfavors	women	economically	and	exploits	nature	(Mellor	1997,	2000,	2005).	Socioeconomic	conditions	are	also	central	to	Vandana	Shiva's	account	of	Western	development	as	\"systematic	underdevelopment\"
Shiva	argues	that	this	maldevelopment	began	with	European	colonization	throughout	Asia	and	Africa;	resulted	in	the	creation	of	money-based	economies	that	were	modelled	from	Europe.	The	colonizers	replaced	native	cultures	and	forests	with	such	as	girass³is,	eucalyptus	and	theca,	which	were	crops	created	primarily	for	export.	In	addition,	the	colonizers	introduced	a	division	of	labor	by	gender,	where	men	were	employed	in	money-based	economic
relationships	with	settlers	and	women	were	responsible	for	all	household	tasks	associated	with	subsistence	economies	(not	money-based).	By	destroying	subsistence	economies,	poor	development	projects	created	material	poverty	where,	before,	there	were	none.	According	to	Shiva,	thus	contributed	to	the	very	real	\"feminization	of	poverty\"	3.6	Epistemological	Perspectives	Ecofeminist	epistemology	broadens	the	concerns	of	feminist	epistemology	with
forms	that	gender	influences	the	conceptions	of	knowledge,	knowledge	and	methods	of	research	and	justification	(see	entry	on	feminist	epistemology	and	philosophy	of	science).	It	does	so	by	showing	how	these	concerns	involve	connections	between	women	and	nature.	Consider	an	example	often	discussed	by	ecofeminist	philosophers.	In	1974,	twenty-seven	women	from	Reni	in	northern	India	took	simple	but	effective	measures	to	stop	cutting	trees	in
indigenous	forests.	They	threatened	to	hug	the	trees	if	the	lumberjacks	tried	to	cut	them	down.	The	women's	protest,	known	as	the	Chipko	I	Movement	The	Chipko	movement	also	gave	visibility	to	two	main	complaints	from	local	people:	commercial	felling	by	contractors	damages	a	wide	variety	of	tree	species,	and	replaces	valuable	multispecies	indigenous	forests	with	teak	and	eucalyptus	monocultures.	This	commercial	slaughter	has	also
disproportionately	harmed	women:	increasing	the	time	spent	by	women	collecting	firewood;	reduce	women's	ability	to	maintain	domestic	savings	that	rely	on	trees	for	food,	fuel,	and	products	for	the	and	the	decrease	in	the	possibilities	for	women	to	manufacture	wood	products	for	sale	in	local	markets	(Louise	Fortmann	and	Diane	Rocheleau	1985;	Fortmann	and	John	Bruce	(1991).	The	Chipko	movement	shows	that	they	are	often	rural	women	(like	women
chipko),	not	the	â	€	œArside	â	€	â	€	œ	in	the	same	way,	in	Sierra	Leone,	a	study	made	by	feminist	foresters	revealed	that	,	on	Missions,	local	men	could	appoint	only	eight	different	uses	of	local	sports	of	trees,	while	local	women	could	appoint	thirty-two	uses	of	the	same	trees.	The	allegation	Epistemolic	is	that	women	of	Sierra	Leone	have	technical	knowledge	"earious"	â	€	â	€	¢	forest	uses	and	production	based	on	their	daily,	experienced	and	genuine
experiences	related	to	the	use	and	management	of	the	forest	(Sally	Fairfax	and	Fortmann	1990:	267).	Your	knowledge	is	transmitted	from	your	daily	experiences,	situated,	of	genus,	concrete,	as	women.	An	ecofeminist	epistemology	also	shows	that	an	environmental	perspective	of	gain	is	important	to	understand	all	epistemolic	investigation	and	forms	of	justification	about	women	and	nature.	Consider	the	West	Orthodox	forestry.	With	too	much	frequency,
it	was	assumed	that	the	activities	that	do	not	insert	into	the	scope	of	the	commercial	production	of	fibers	are	less	important	than	those	that	are	inserted	in	this	domain.	However,	these	are	precisely	the	activities	that	rural	women	in	many	parts	of	Africa	and	India	are	engaged	daily.	The	lack	of	understanding	of	the	importance	of	these	activities	often	makes	women	"â	€	œinvisual"	â	€	œThe	invisibility	helps	to	explain	why	many	Western	orthodox
silviculturists	do	not	literally	see	Trees	that	are	used	as	hedges	or	vivid	fence	sticks;	Trees	Materials	for	basketry,	dyes,	medicines	or	decorations;	trees	that	provide	locations	for	honey	barrels;	trees	that	provide	fodder;	trees	with	religious	significance;	trees	that	provide	shade;	Or	trees	that	provide	human	food.	Since	many	foresters	literally	do	not	see	the	huge	variety	in	the	use	of	trees,	they	often	do	not	see	the	vast	number	of	useful	species	that	men	and
women	can	have	very	different	uses	for	the	same	tree	or	can	use	different	trees	for	different	purposes.	(Fairfax	and	Fortmann	1990:	268th	Avenue	Benning	9)	When	Western	foresters	literally	don't	see	these	activities,	they	also	don't	see	different	methods	that	women	have	for	using	different	trees	for	different	purposes.	They	don't	see	assisted	environmental	knowledge	based	on	what	local	women	do	and	know	best.	These	examples	and	data	challenge
canonical	conceptions	of	knowledge	as	objective	and	knowledgeable	as	impartial,	outstanding	and	neutral.	They	also	challenge	traditional	research	methodologies,	encouraging	researchers	to	place	themselves	and	their	research	projects	in	specific	historical,	cultural	and	economic	contexts.	They	also	illustrate	ways	that	theory	and	practice	are	interdependent:	the	theory	must	necessarily	necessarily	suit	the	factsAha	Aham	Aham;	empirical	data	should
inform	the	theory.	3.7	Feminist	Political	Perspectives	Feminist	political	philosophy	criticizes	the	traditional	views	of	the	political	world,	including	the	nature	of	the	public	sphere,	freedom,	democracy,	political	discourse,	solidarity	and	participation,	do	not	adequately	address	feminist	concerns	(see	entry	into	feminist	political	philosophy).	Ecofeminist	political	philosophy	tends	to	expand	these	criticisms	to	include	ecologically	informed	views	for	policy,
political	analysis	and	the	nature	of	democracy.	During	the	1980s,	female	activism	in	a	social	variety	environmental	movements,	peace,	animal	liberation	and	environmental	justice​​	joined	together	and	a	new	form	of	activism	emerged,	political	and	ecofeminist	activism.	In	the	1990s,	this	political	activism	gave	rise	to	a	diversity	of	ecofeminisms:	liberal,	Marxist,	socialist,	radical,	cultural/spiritual	and	social	ecofeminisms.	These	different	ecofeminisms	are
mentioned	here	because	each	one	is	grounded	in	a	different	Ecofeminist	political	perspective​	Â​liberalism,	Marxism,	socialism,	radical	feminism,	indigenous	and	spiritual	politics,	anarchism	and	social	ecology.	And	each	political	perspective	provides	a	different	answer	to	questions	about	the	nature	of	ecofeminist	activism,	green	politics,	and	ecofeminist	political	philosophy.	Ariel	Salleh,	for	example,	states	that	the	basic	premise	of	political	and	feminist
analysis	is	that	the	³	crisis	is	the	inevitable	effect	of	a	patriarchal	capitalist	culture	built	on	the	domination	of	nature,	and	the	domination	of	Women​Â​	​	​	​	​	​	​	​	​	​	​as	nature	The	political	and	ecofeminist	perspective	of	Catriona	Sandilands	comes	with	the	premise	that	ecofeminism	contains	an	inherently	democratic	view...	(xvii)	Sandilands	argues	that	traditional	understandings	of	democracy,	the	public	sphere,	political	discourse	and	coalition-building	µ	cannot
adequately	address	the	need	for	an	eco​informed​	​	​	​	​	​	​	​	​	µdemocratic	policy©	habitual"ÂÂ	Women,	animals	and	nature	to	recognize	nations	of	the	Public	Sphere,	Democracy,	Citizenship	and	Freedom	of	Expression.	Deane	Curtin	(1999)	agrees	that	the	environmental	crisis	is	a	crisis	of	citizenship	and	traditional	democracy.	Contrary	to	the	meaning	of	â	€	œDemocracy	that	refers	to	culturally	specific	institutions	created	by	Western	liberalism,	one	â	€
œDemocracy	€-informed	feminist	refers	to	a	vision	of	democracy	that	recognizes	That	we	all	live	in	cultural	and	ecological	communities	-	in	relative,	lasting	and	socially	diverse	relationships	with	people	and	places,	culture	and	nature.	The	ecological	communities	are	democratic	when	they	are	committed	to	reconciling	the	culture	with	the	nature	of	appropriate	ways	for	what	is	an	ecological	citizen	â	€	"that	exercises	cavic	virtues	that	promote	the	health	of
all	beings	Humans	and	the	planet	(see	also	Katherine	Pettus	1997;	Sherilyn	MacGregor	2004.)	There	is	a	very	different	species	of	ecofeminist	polic	philosophy	that	is	developing	within	the	continental	philosophy	and	phenomenology.	It	promotes	the	vision	of	nature	as	a	subject	with	agency,	subjectivity,	â	€	œVezâ	€,	and	the	ability	to	enter	a	political	dialogue	as	co-interlocutor	with	human	beings.	This	approach	to	the	ecofeminist	politic	theory	deserves	to
be	recognized,	although	it	is	not	discussed	more	here	(see	Patricia	Glazebrook	2001,	2008;	Chaone	Mallory	2008;	Sandilands	1999,	2002.)	3.8	The	prospects	are	€	(daã,	â	€	œThis	ecofeministâ	€)	is	the	sub-field	of	the	ecofeminist	philosophy	that	received	the	most	academic	attention.	(It	was	already	discussed	in	relation	to	the	animal,	the	terrestrial	land	of	Leopoldo	and	the	deep	ecology.)	The	ecofeminist	is	a	feminist	is	a	specimen.	As	such,	it	involves	a
double	commitment	to	criticize	the	male	prejudice	in	the	ethics	wherever	it	occurs	and	develop	the	ethics	that	is	not	male.	Like	a	feministit	also	involves	the	articulation	of	values	(e.g.,	values	of	care,	empathy	and	friendship)	often	lost	or	subjaculated	in	conventional	Western	ethics.	What	makes	his	criticismof	traditional	\"ecofeminist\"	ethical	theories	is	that	they	focus	on	connections	of	a	feminine	nature.	There	is	no	definition	of	ecofeminist	ethics.
However,	there	are	some	themes	that	go	through	ecofeminist	ethics.	These	topics	are	about	the	nature	of	ecofeminist	ethics	in	general,	not	about	any	particular	ecofeminist	ethics.	One	theme	is	that	ecofeminist	ethics	is	a	critique	and	elimination	of	mutually	honorable	and	mutually	exclusive	value	dualisms,	especially	culture	versus	nature's	dualism.	As	Plumwood	argues	(Section	2.4),	a	rejection	of	cultural-nature	dualism	has	implications	for	an
ecofeminist	conception	of	the	i:	humans	are	both	individual	beings	who	are	distinct	from	nature	and	ecological	susmthat	are	solid	with	nature	(see	also	Mathews	1994b;	Cuomo	2005).	A	second	related	theme	is	that	ecofeminist	ontologies	are	taken	to	be	fundamentally	relational,	and	therefore	deeply	social,	historical	and	ecological,	without	losing	sight	of	the	great	ethical	and	political	significance	of	individual	experience,	intentions	and	volilessons.	(Cuomo
2005:	203)	As	Chris	Cuomo	argues,	if	it	begins	with	the	awareness	that	relational	selfs	are	interdependent,	then	\"the	stage	is	set	to	discuss	relations	between	oneself	and	others,	and	between	community	and	individuality,	without	replicating	inaccurate	ideas	about	human	beings\"	(2005:	203).	Inaccurate	views	include	those	based	solely	on	human	identity	in	terms	of	individual	interests,	autonomy,	and	separation	from	nature.	Self-care,	for	example,	will
involve	more	than	the	protection	of	individual	rights	and	freedoms;	will	also	involve	the	protection	of	the	ecological	well-being	of	(including	nature)	with	whom	we	are	in	For	eco-feminist	eticists,	the	relationships	themselves,	and	not	just	the	moral	status	of	the	relators	in	these	relationships,	have	moral	value	and	are	subject	t	o	moral	beliefs.	This	means	that	how	humans	are	related	to	others	(including	nature)	matters	morally.	A	third	theme	©	what	of	that
©	Ecofeminist	ethic	©	(or	at	least	wants	to	be)	inclusive	and	contextual:	she	sees	the	speech	©	and	practice	as	emerging	from	a	diversity	of	enquiring	narratives	about	the	diversity	of	the	Innocent	wills.	This	contrasts	with	a	view	of	the	theory	©	and	the	discourse	as	a	tax	on	situations	as	a	derivation	of	some	abstract	rule	practice	©-	determined	or	principle.	The	contextual	inclusiveness	of	©	Ecofeminist	ethic	involves	a	change	in	the	©	a	monistic
approach	to	rules	©	absolute	principles,	principles,	rights	and	duties	to	a	pluralist	focus	on	a	variety	of	values,	rules	and	principles	in	©	policy,	decision	©	ethics	and	conduct	©	Attica.	A	fourth	theme	©	that	the	©	eco-feminist	ethic	makes	no	attempt	to	provide	a	moral	point	of	view	of	Cool	Aham	objectively	beautiful,	since	it	assumes	that,	in	contemporary	culture,	there	really	is	no	such	point	of	view.	As	such,	it	is	not	intended	to	be	our	calm	calm	calm
calm	calm	and	quiet	quiet.	But	assume	that	the	gender	bias	you	have	is	©	a	parent	©	is	better	than	that	of	others	©	Environmental	practices	that	do	not	recognize	or	include	in	your	theories	©	It	is	something	about	the	variety	of	female	connections	that	have	been	described	in	this	essay.	These	themes	provide	a	general	characterization	of	©	consider	now	three	types	of	positions	in	the	©	the	eco-feminist	ethic	that	has	not	yet	been	addressed:	©	Focus	on
care,	Al	©	Environmental	virtue	and	quality	©	Environmental	justice	system.	From	these,	the	most	defended	positions	in	the	©	Ecofeminist	ethic	are	the	©	care-centred	approach	(see,	for	example,	and	Donovan	2008;	Gruen	2011;	Kheel	2007.	Warren	2000.	The	care-centric	eco-feminist	ethics	go	back	to	the	work	of	Carol	Gilligan	(1982);	Often,	it	revolves	around	Hahahan	justice	versus	debated	care	(see	the	section	on	approaches	centered	on	care	in
entry	into	feminist	ethics).	This	debate	had	to	do	with	two	different	perspectives:	the	priority	of	justice	perspectived	by	canonical	ethics,	which	emphasised	individual	rights	and	duties	and	appealed	to	universalized	rules	(or	principles),	determined	by	reason,	for	a	moral	assessment	of	human	conduct;	and	the	care	perspectives	of	the	established,	which	emphasize	values	such	as	care	and	empathy	that	are	neither	redeemable	to	individual	rights	or	duties	nor
purified	by	historical	principles.	As	ethics	centered	on	eco-feminist	care	matured,	it	included	a	defense	of	care	and	empathy	as	the	Acquiring	Aecia	of	Moral	Emotions	that	are	necessary	for	ethics,	ethical	decision	and	ethical	conduct.	He	drew	on	the	emerging	body	of	research	on	AOS.	A.S.A.L.A.S.A.L.A.,	a	form	of	intelligence	that	is	different	from	reason,	but	that	is	connected	to	reason	or	rational	AID	intelligenceva.	According	to	this	research,	a	prioritize
The	intellect	(rationally	rational)	simply	cannot	function	effectively	without	emotional	intelligence	(Goleman	1995:	28).	What	we	do	and	must	do	in	life	is	determined	by	both.	This	research	provides	scientific	evidence	that	those	who	are	not	able	to	empathize	or	care	(for	example,	because	of	the	damage	caused	to	the	part	and	the	Braina	Haha,	the	indagant	amygdala,	where	care	and	empathy	reside)	do	not	simply	engage	in	a	bad	ethical	reasoning;	they	do
not	engage	in	any	ethical	reasoning.	This	research	on	emotional	intelligence	validated	the	nature	centered	on	the	care	of	ecofeminist	ethicsWarren	2000).	He	stated,	for	scientific	reasons,	that	the	ability	to	care	and	empathize	isFor	ethical	or	practical	reasons;	a	failure	to	worry	about	others	(e.g.,	worrying	about	animal	suffering	or	the	destruction	of	the	planet)	is	a	moral	mistake.	Human	beings	are	beings	who	can	and	must	learn	to	take	care	of	the	health
or	well-being	of	others,	including	animals	and	nature.	A	second	type	of	ecofeminist	ethics	is	a	version	of	the	ethics	of	environmental	virtue.	The	ethics	of	ecofeminist	virtues	asks	what	a	morally	good	or	virtuous	person	would	do,	and	what	traits	of	character,	attitudes	or	dispositions	a	virtuous	person	would	exhibit	in	order	to	predispose	the	non-human	natural	environment	to	survive	and	flourish	Chris	Cuomo	(1998)	advocates	a	\"flowering	ethic\"	based	on
virtue	She	argues	that	human	beings	should	act	in	a	way	that	nourishes	and	improve	health	and	well-being	(or	\"flowering\"	or	\"ecology\").	A	third	type	of	ecofeminist	ethics	is	justice-centered	environmental	ethics.	This	type	of	ethics	calls	for	(mainly)	distributive	models	of	social	justice	to	show	why,	for	example,	the	disproportionate	distribution	of	environmental	damage	to	women	and	children	(particularly	poor	women	of	color	who	are	single	heads	of
families	with	children	under	the	age	of	eighteen)	constitutes	a	social	and	environmental	injustice.	They	focus	on	how	these	damages	are	caused	by	environmental	problems	such	as	non-sanitary	water,	the	location	of	hazardous	waste	sites	and	environmental	toxins	(Gaard	and	Gruen	2005;	Warren	2000).	4.	Third	type	of	position	in	feminist	environmental	philosophy:	New	or	Emerging	Positions	and	Perspectives	The	scholarship	in	feminist	environmental
philosophy	is	expanding	in	a	variety	of	innovative	ways.	This	expansion	reveals	a	wide	diversity	in	the	range	of	topics	and	theoretical	perspectives	beyond	those	discussed	in	this	essay.	Its	mention	here	is	mainly	intended	to	and	and	And	in	some	surprising	cases,	ways	that	feminist	environmental	philosophy	continues	to	expand	and	unfold.	Some	theoretical	perspectives	within	feminist	environmental	philosophy	(not	mentioned	before	in	this	essay)	that	are
emerging	are:	ecofeminism	as	embedded	materialism	(Mellor	2005)	ecofeminist	phenomenology	(Glazebrook	2008)	Ecofeminist	Pragmatism	(Mary	Jo	Degan	and	Christopher	Podeschi	2001)	Philosophies	of	eco-feminist	process	(Christ	2006)	queer	ecofeminismo	(Gaard	1998;	Wendy	Lynn	Lee	and	Laura	Dow	2001;	Sandilands	1997;	Catriona	Mortimer-Sandilands	and	Bruce	Erickson	2010)	The	diversity	of	topics	or	research	areas	for	which	an	ecofeminist
philosophical	perspective	(or	environmental	feminist)	is	provided	Include	the	following:	Business	(Chris	Critenden	2000)	Children	and	Educational	Systems	(Ruthanne	Kurth-Schai,	1997)	Cities	and	Urban	Environment	(Catherine	Gardner,	1999)	Clonagem	e	Homofobia	(Victoria	Davion	2006)	Death	(Ophelia	Selam	2006)	The	digital	environment	(Julia	Romberger	2004)	Ecology	(Warren	1987,	2000;	Warren	and	Jim	Cheney	1991)	Environmental
Jurisprudence	(Mallor	Y	1999)	Environment-related	consumption	(Susan	Dobscha,	1993)	Globalization	(Heather	Eaton	2000)	Marketing	(Pierre	McDonagh	and	Andrea	Prograph	1997)	Rhetoric	(Daniel	Vakoch	2011)	Sustainability	and	eco-sufficiency	(Salleh	2009)	Teaching	literacy	(Donald	Mcandrew	1996)	Wheelchairs	and	Disability	(Alison	Kafer	2005)	Work	and	Leisure	(Karen	Fox	1997,	1997	Sessions)	The	evolutionary	scholarship	also	provides	a	unique
feminist	environmental	philosophical	perspective	in	many	historical	figures:	Theodor	Adorno	(D.	Bruce	Martin	2006)	Alfred	North	Whitehead	(Carol	Christ	2006)	Charlotte	Perkins	Gilman	(Degan	and	Podeschi	2001)	Immanuel	Kant	(Wendy	Wilson,	1997)	Ludwig	Wittgenstein	(Wendy	Lee	Lampshire	1996,	1997)	Martin	Heidegger	(Glazebrook	2001)	Maria	WollstonecraftBowerbank	Bowerbank.	Karen	Green	1994)	Sigmund	Freud	(Verde	1994)	This	sampling
of	new	perspectives	or	evolving	in	feminist	environmental	philosophy	illustrates	that	feminist	environmental	philosophy	is	a	field	of	expansion	of	the	scholarship	–	a	rich	with	possibilities	of	new	ways	of	thinking	about	women,	animals	and	nature.	nature.	Ethics.	The	field	of	ethics	(or	moral	philosophy)	involves	systematizing,	defending,	and	recommending	concepts	of	right	and	wrong	behavior.	Philosophers	today	usually	divide	ethical	theories	into	three
general	subject	areas:	metaethics,	normative	ethics,	and	applied	ethics.	Ethics.	The	field	of	ethics	(or	moral	philosophy)	involves	systematizing,	defending,	and	recommending	concepts	of	right	and	wrong	behavior.	Philosophers	today	usually	divide	ethical	theories	into	three	general	subject	areas:	metaethics,	normative	ethics,	and	applied	ethics.	Ecosophy	or	ecophilosophy	(a	portmanteau	of	ecological	philosophy)	is	a	philosophy	of	ecological	harmony	or
equilibrium.	The	term	was	coined	by	the	French	post-structuralist	philosopher	and	psychoanalyst	Félix	Guattari	and	the	Norwegian	father	of	deep	ecology	,	…	Environmental	Ethics.	The	field	of	environmental	ethics	concerns	human	beings’	ethical	relationship	with	the	natural	environment.	While	numerous	philosophers	have	written	on	this	topic	throughout	history,	environmental	ethics	only	developed	into	a	specific	philosophical	discipline	in	the	1970s.
This	emergence	was	no	doubt	due	to	the	increasing	awareness	in	the	1960s	of	the	…	Environmental	Ethics.	The	field	of	environmental	ethics	concerns	human	beings’	ethical	relationship	with	the	natural	environment.	While	numerous	philosophers	have	written	on	this	topic	throughout	history,	environmental	ethics	only	developed	into	a	specific	philosophical	discipline	in	the	1970s.	This	emergence	was	no	doubt	due	to	the	increasing	awareness	in	the	1960s
of	the	…	Ecosophy	or	ecophilosophy	(a	portmanteau	of	ecological	philosophy)	is	a	philosophy	of	ecological	harmony	or	equilibrium.	The	term	was	coined	by	the	French	post-structuralist	philosopher	and	psychoanalyst	Félix	Guattari	and	the	Norwegian	father	of	deep	ecology	,	…	15.12.2021	·	Ethics,	the	philosophical	discipline	concerned	with	what	is	morally	good	and	bad	and	morally	right	and	wrong.	Its	subject	consists	of	fundamental	issues	of	practical
decision	making,	and	its	major	concerns	include	the	nature	of	ultimate	value	and	the	standards	by	which	human	actions	can	be	morally	evaluated.	15.12.2021	·	Ethics,	the	philosophical	discipline	concerned	with	what	is	morally	good	and	bad	and	morally	right	and	wrong.	Its	subject	consists	of	fundamental	issues	of	practical	decision	making,	and	its	major	concerns	include	the	nature	of	ultimate	value	and	the	standards	by	which	human	actions	can	be
morally	evaluated.
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